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MO DAU

1. Li do chon dé tai

Thuét ngit “chu nghia hién sinh” (existentialism) dugc nha triét hoc
nguoi Phap Grabiel Marcel khéi xudng vao giita nhitng nam 1940 va
dugc J.P.Sartre sir dung trong bai thuyét trinh ctia minh vao 29/11/1945
tai Paris. Bai thuyét trinh sau d6 dwoc xuat ban thanh cudn sach mong
mang twa dé “L’existentialisme est un humanisme” (Chu nghia hién sinh
1a cht nghia nhan dao). Cudn sach nay ciia Sartre khién chu nghia hién
sinh nhanh chéng tré nén ndi tiéng.

Chinh thirc xuat hién & Viét Nam vao nhimg nim 50, 60 ciia thé ki trudc,
chu nghia hién sinh da nhanh chéng dé lai nhimg “du chin” trong long xa hoi
duong thoi. Van hoc hién sinh dan dugc dinh hinh, tap trung vao nhiing pham
trit co ban cua triét hoc hién sinh nhu vong than, tha hoa, budn ndn, phi ly, dén
than, ndi loan, ¢6 don, hur vo...Tuy nhién, sic thai hién sinh trong vin hoc
mién Nam Viét Nam trudc 1975 chua tht su 1o nét, hay noi ding hon, tinh
than hién sinh nhiéu chd d bi hiéu chéch di hoic bi phong dai qua mirc. Diéu
nay ly gidi vi sao cac nha phé binh vira khen ngoi nhung cling lai vira chi trich
nhiing tac phim mang hoi hudng hién sinh, tham chi quy két d6 1a mot
khuynh hudng triét hoc tiéu cuc.

2. Pbi twong nghién ctru:

béi tuong khdo sat cua luan an 1a truyén ngén Viét Nam tir 1986 dén
2010 trén phd rong, trong do, luan an tap trung nghién ciru tac pham cua
mdt sb cdy bit tiéu biéu & timg giai doan nhu Ta Duy Anh, Nguyén Huy
Thiép, Pham Thi Hoai, Vo Thi Hao, Y Ban, Nguyén Thi Thu Hug,
Nguyén Ngoc Tu, Phan Thi Vang Anh, Da Ngan, Suong Nguyét Minh,
Do Bich Thity, Pham Thi Ngoc Lién,v.v.

3. Pham vi nghién ciru

Cam thirc hién sinh trong van hoc, theo cach nhin nhan cua ching
t6i, 1a sy thé hién nhing sic thai hién sinh trong qué trinh sang tac cia
nha vin mot cach cam tinh (khong chii ). Tir cach hiéu nay, ching toi
khong hudng dén khang dinh ai 14 nha van hién sinh/hién sinh dén muc
d6 nao ma chi tién hanh khao sat, ddi chiéu giira tac pham va nhiing luan



diém hién sinh (co s& 1y thuyét chinh cua luin 4n) dé chi ra nhimng
duong nét, dang vé, mau séc hién sinh cu thé.

Xuét phat tir nhitng din giai trén, chung t6i gi¢i han pham vi nghién
ctru cua dé tai nhu sau:

- Nhitng séc thai chinh cua tinh than hién sinh gop phan lam nén kiéu
con nguoi mang cam thire hién sinh.

- Hé théng cac phuong thirc biéu hién goép phan kién tao sic thai
hién sinh trong tac pham nhu khong gian va thoi gian nghé thuat, cac
motif, biéu tuong.

4. Co s6' 1y thuyét va phwong phap nghién ciru

4.1.Co s6 Iy thuyét

Nén tang 1y thuyét co ban cua luan an 1a triét hoc hién sinh. Ngoai ra,
chung t6i cling ddng thoi van dung két hop 1y thuyét thi phap hoc, 1y
thuyét phan tdm hoc va nit quyén luan trong qué trinh khao sat tac pham
cu thé.

4.2. Phwong phdp nghién ciru

- Phuong phap cau triic, hé théng

- Phuong phap lich st

- Phuong phap thong ké, phan loai

5. B cuc:

Ngoai phin m¢ dau, phan két luan va phan danh muc tai liéu tham
khao, phan ndi dung ctia luan an dugc trién khai trong 4 chuong:

Chuong 1.Téng quan tinh hinh nghién ctru

Chuong 2.Chua nghia hién sinh - Nhimg binh dién 1y thuyét va tiép
nhén trong van hoc Viét Nam

Chuong 3.Céc kiéu con ngudi mang cam thirc hién sinh trong truyén
ngén Viét Nam tir 1986 dén 2010

Chuong 4.Khong gian, thoi gian, cac motif va biéu tugng mang cam
thirc hién sinh trong truyén ngén Viét Nam tir 1986 dén 2010

6. Pong gop

Luan 4n hoan thanh s& c6 nhitng déng gép nhit dinh vé cac phuong
dién sau:



- Khai quat lich st hinh thanh cua triét hoc hién sinh cing nhiing
pham tru hién sinh co ban, mo ta qua trinh lan téa va dich chuyén tam
anh huong dén Viét Nam ciing nhu nhitng diém khuyét thiéu, tham chi
1€ch lac trong budi dau cta hanh trinh tiép nhén hién sinh ¢ Viét Nam.

- Xau chudi va mé ta nhimg biéu hién cua cam thirc hién sinh trong
truyén ngan Viét Nam tir 1986 dén 2010

Chuong 1. TONG QUAN TiNH HINH NGHIEN CU'U

1. Tinh hinh nghién ctru triét hoc hién sinh va tw twéong hién sinh
trong van hoc Viét Nam

Qua trinh tiép nhan cht nghia hién sinh ¢ Viét Nam nhin chung la mot
qua trinh phirc tap, béi vi ban than triét thuyét nay gy nén nhimg su phin
hoa rat 16n (giira nhitng ngudi bac bo hay tan duong chil nghia hién sinh
hitu thdn hay hién sinh v6 than, gifra nhitng nguoi tan thanh hay khong tan
thanh mot dai dién nao do cua triét thuyét nay, hoic Kierkegaard hodc
Nietzsche hodc Sartre, v.v). Thir nita, qua trinh tiép nhan chi nghia hién
sinh & ting nha phé binh ciing khong hé don gian, nhit phién ma c6 thé
chuyén bién linh hoat (tir bat dong sang chdp nhan). Nhiing cong trinh
nghién ctru vé triét hoc hién sinh ma chung t6i d bao quat dugc cho dén
thoi diém nay cling khong ndm ngoai tinh trang chung nhu da nhic dén ¢
trén. Pay 1a Ii do dé ching t6i quyét dinh tam phéan chia nhiing cong trinh
ndy thanh hai nhom theo hé chii d& (thay vi theo tinh chét ciia cong trinh:
phé phéan hay ting hd): nhom thtr nhit nghién ciru vé hién sinh tir dién trinh
phét trién cta khuynh hudng triét hoc nay (lién quan dén thuat ngit, khai
niém), nhom thir hai tp trung phan tich, binh luan, ddnh gia nhimg biéu
hién ciia tinh than hién sinh qua giai doan, trio Iuu, tac pham, tac gia cu thé
(lién quan dén dbi twong, pham vi nghién ctru).



1.1. Nhitng cong trinh nghién civu lién quan dén thudt ngit, khdi niém

Mbt s6 cong trinh nghién ctru tiéu biéu vé triét hoc hién sinh c6 thé ké
dén 1a Triét hoc hién sinh (Tr?‘fm Thai DPinh), Hién tuong ludn vé hién sinh
(L& Thanh Tri), Tor chii nghia hién sinh t6i thuyét cau tric (Tran Thién
Dao), v.v. Ngoai ra con c6 thé ké dén May trdo heu triét hoc phwong Tay
ctia Pham Minh Lang, Mgt $6 hoc thuyét triét hoc phuong Tay hién dai cia
Nguyén Hao Hai cung mot sd cong trinh dich thuat khac nhu Triét hoc
phuwong Tay hién dai (Luu Phong Dong), Tim hiéu chii nghia hién sinh cua
R. Campbell do Nguyén Vin Tao dich, Chii nghia hién sinh coa P. Foulquié
va Hién sinh - mot nhan ban thuyét cua J. P. Sartre do Thu Nhén dich, v.v.

Han nhién, triét hoc hién sinh 1a tht triét hoc bét nguén tir nhitng trang
huéng tam 1i ciia con ngudi ¢6 doc, bo vo vi bi bo roi. 1a triét hoc cua nhiing
manh - v - ¢4 - nhan khong c¢6 co hoi gan két, tai tao. Nhung khong phai vi
thé ma triét hién sinh chi mang mot sic mau lo au tuyét vong hay bi quan
chan nan. Theo quan diém cua ching t6i, tir goc do nhimg tai lidu da bao
quat duoc, chu nghia hién sinh va nhimg pham tru ban chét ciia no phin
nhiéu dugc nhin nhén tir goc nhin mang mau sdc chinh tri nén déi luc thiéu
khach quan. Mat khac, d6i khi nguoi ta ciing vo tinh lam cai cong viéc dua
vao hién tuong dé quy két ban chat, trong khi khong phai hién twong nao
ciing phan anh dung ban cht, tham chi mot sé hién twong con c6 thé xuyén
tac, bop méo ban chit.

Thuc té, nhiing quan diém hién sinh mang nhiéu gia tri tich cuc, c6 hiéu
ting kich khoi manh mé&, gép phan xac 1ap nhimng duong bién dau tién cia
thtr triét hoc méi giau tinh nhan vén - xem con ngudi 1a chu thé chi phéi tur
nhién, vii try va tit ca nhimg gi4 tri con lai.

Pé co thé xem xét chil nghia hién sinh tir nhiéu chiéu, bén canh nhiing
cong trinh nghién ctru vé hién sinh c¢6 tinh cht truyén théng, ching toi ciing
dong thoi tim hiéu vé tu tudng hién sinh trong mbi quan hé véi cac pham tri
va trao luu tu tuong khac nhu dao dic hoc, phan tdm hoc, nit quyén luén,
v.v. qua mot sO luan van, luan 4n nhu “Gidi thi hai cia Simone de Beauvoir
trong phong trao hién sinh Phap” va “Triét hoc hién sinh vé gi6i ctia Simone
de Beauvoir” ctia Bui Thi Tinh, “Tu tudéng dao duc hién sinh cuia



Dostoievski trong tic phim 76i dc va trieng phat” ciia Du Thi Tuoi, “Quan
niém dao dirc hoc trong chii nghia hién sinh” ctia Nguyén Thi Nhu Hué, v.v.

1.2.Nhitng cong trinh nghién civu lién quan dén déi twong, pham vi
khdo sat, nghién cvu

1.2.1.Truoc 1975

Hin nhién, dudi stc ép cua lich su, van hoc Sai Gon giai doan nay
viét nhiéu vé sy vo dinh, mong manh, hu vo cia kiép nguoi; vé cai chét,
ndi budn dau triu nang, sy xa la cua thé nhan, v.v. Pay ciing 1a mét trong
nhitng nguyén nhan chinh khién vin hoc hién sinh Sai Gon bi phé phan,
chi trich kich liét. Su phé phan, chi trich d6 nhiéu khi bi ddy 1én dén
“ngudng” qua nhiing nhan dinh ciia Ha Mau Nhai, Truong Luu, Pham Vian
Si, Boi Lan, Phong Hién, v.v. trong loat bai binh luan vé van hoc hién sinh
Sai Gon ndi chung ciing nhu binh ludn vé tac gia - tic pham noi riéng. Co
thé tam dan ra mot vai minh chung:

“Nguoi viét Vong tay hoc tré d nhai lai nhimg luan diém ctia chi nghia
hién sinh mdt cach dung tuc va tuy tién. Chii nghia hién sinh dbi véi mot sb
ngudi trong ving tam bi chiém mién Nam ching qua 13 mot nhén hiéu cho
mot thai do song truy lac, lidu linh. P4 hu hong thi cho hur hong luén. ..
Nhimng ngudi sdng liu mot cach tuyét vong nhu Tram, bam vao triét Iy hién
sinh nhu nguoi sap chét dubi bam vao cong rom”.  “Trong nhiing nam
sau dai chién, ¢ nhidu nuéc phuong Tay da xuat hién mot phong cach séng
ma nguoi ta goi 13 “phong cach sinh tén chii nghia”. Tirc 1a sdng vo trach
nhiém, khong 1y tuong, song gap, séng voi, tha minh cho moi ham mudn
x4u xa hoic tho 0, lanh nhat v6i moi su & doi”.

Viée thong ké ciing nhu nuwong dira vao nhimg ¥ kién theo huéng phu
dinh nhu trén thiét trong khong thuc sy can thiét mot khi ching 1a nhimg
quan niém ning tinh thién kién va trong mot chimg muyc nao dé c6 phan
¢ ¥ ha thap vin hoc Sai Gon ndi chung va van hoc hién sinh Sai Gon
no6i riéng. Hat nhan ban chét tién bo va t6t dep nhét cua hién sinh van chua
duogc kham pha tron ven, trong khi d6, nhitng biéu hién “4n theo” hién sinh,
muon “I6p vo” hién sinh dé thé hién lai nhan nhan. Piéu nay chinh 1a
nguyén nhan dan dén sy dé dat, tham chi c6 phan ki thi khi danh gia vé chu
nghia hi¢n sinh trong ly luén ciing nhu phé binh van hoc trude 1975.



1.2.2. Sau 1975

Céc cong trinh nghién ctru vé sy “tai sinh” ctia van hoc hién sinh thoi ki
méi cha yéu di theo cac hudng sau: luan ban vé nhiing tic gia ma tac phim
clia ho ¢6 vét tich hién sinh kha rd nét hodc khai thac nhitng pham tru dac
trung cua con ngudi hién sinh nhu c6 don, chan thuong, ndi loan, bét an,
V.V.

O hudng thir nhit c6 thé ké dén mot s6 cong trinh, bai viét nhu “Am anh
hién sinh trong truyén ngan Nguyén Huy Thiép” (Nguyén Thanh Thi); Céim
thite hién sinh trong sdang tac ciia Nguyén Huy Thiép (Luan van Lé Thi
Hién); Van hoc so sanh (Nguyén Vin Dan), v.v.

O hudng thir hai, cac cong trinh nghién ctru tap trung phan tich, 1y
giai nhitng pham trii cam xtic dic trung ctia hién sinh, tiéu biéu co thé ké
dén “Quan niém con ngudi ¢6 don trong truyén ngin hom nay” (Lé Thi
Huodng); “Con ngudi ¢b doc trong tiéu thuyét do thi mién Nam 1954-1975”
(Nguyén Thi Viét Nga), “Cam thirc lac lodi trong sang tac cia Thuan” (
Trinh Pang Nguyén Huong), v.v.

Trong bdi canh hién tai, ¥ kién ciia tac gia Huynh Nhu Phuong trong bai
Chién tranh, xi hdi tiéu thu va thi truong van hoc mién Nam 1954-1975 1a xac
dang: “Mién Nam 13 hop thé ciia nhimg dbi cuc vé vin héa ma nhimg gia tri
thue sy mudn gianh vi tri dé dugc thira nhan rong rdi phai trai qua thoi gian dai
tranh cai, thuyét phuc. Cho dén nay mot cong trinh tong két ddy dii hanh trinh
van héa, van hoc ctia ving dat nay van 1a dy an con & phia trudc”.

2.P4nh gia tinh hinh nghién ciru va huéng trién khai dé tai

2.1.Vé tinh hinh nghién citu

Tir viéc thong ké, khao sat cong trinh nghién ctru ctia nhimng nguoi di
trude vé triét hoc hién sinh cling nhu nhiing biéu hién cua tu tudng hién
sinh trong van hoc, chiing toi di dén mot s6 danh gia khai quat sau:

Triét hoc hién sinh 13 mét trao luu tu tudng di ting va dang tiép tuc
hién dién theo nhitng hudng khac nhau & Viét Nam, bat luan trude day
va tham chi cho dén ca bay gio n6 van 1a mot khai niém véi nhiing cach
hiéu trai chiéu gay khong it tranh ci.



Li thuyét ciing nhu nhitng pham tri co ban ciia chu nghia hién sinh
nhin chung da dugc lam sang to & Viét Nam qua cac cong trinh khao
ctru, bién dich tir nhitg nam 60 cua thé ki XX dén nay.

Tur binh dién triét hoc, nhitng pham tri ctia cht nghia hién sinh da
nhanh choéng lan téa va tro thanh nhiing ma tam ly da dang, phong pha
ma cac nha van Viét tiép thu, van dung trong sang tac van hoc. Qua trinh
nay dil c6 giéi han vé khong gian va thoi gian (moét bo phan vin hoc
mién Nam (1960 - 1975) va van hoc Viét Nam tir 1986 dén nay) nhung
thyuc t& da dé lai nhitng d4u 4n riéng, nhitng déng gép dang ghi nhan trén
ca hai cip d6 noi dung va hinh thirc.

Viéc nghién cltu chi ra d4u 4n hién sinh, cam thac hién sinh trong
van hoc Viét Nam no6i chung va truyén ngén Viét Nam tir 1986 dén 2010
néi riéng van con don biét, chua c6 cai nhin toan dién va hé théng. Cac
cong trinh nghién ctru vé hién sinh trong van hoc chu yéu chi mo ta cac
trang hudng hién sinh riéng 1 trong tng voi timg kiéu dang con ngudi
cu thé, chua chi ra duoc nhitng sdc thai méi cua céc pham tru hién sinh
truyén thng trong bdi canh xa hoi hién dai v6i nhitng thay ddi d& nhan
thdy vé diéu kién lich s, xa hoi va tam dén nhan ciia ngudi doc. Piéu
nay li giai vi sao cho dén nay, cic tic gia hau nhu van chua cung cip
dugc mot cai nhin téng thé (va cacu thé) vé su tiép nhén cac pham tru
cua chu nghia hién sinh trong truyén nga‘ln cling nhu trong van hoc
duong dai Viét Nam.

2.2.Huwéng trién khai dé tai

Pé thé hién dugc nhitng dong gop méi trén co sé ké thira ¥ kién cta
nguoi di trude, d8 tai s& dugc trién khai theo cac hudng sau:

Thi nhat, khao sat truyén ngén Viét Nam giai doan 1986 - 2010 theo
huéng vira chu trong dén dién lai vira dong thoi tap trung vao diém (dién
tire 1a xét dén pham vi rong cua dbi tuong nghién ctu 13 cac tac gid, tac
phém van hoc nam trong giai doan nghién cuu, diém 1a mot sd tac gia cu

thé c6 nhitng biéu hién tiép thu tinh than hién sinh rd nét).



Thu hai, dinh danh dugc nhiing phtic cam tam 1i cua con nguoi hién
sinh ddng thoi chi 16 cac dic trung ciing nhu nguyén nhan sinh tao ra
nhitng phttc cam tam li nay.

Thir ba, mé ta va ludn giai vé cac kiéu khong gian, thoi gian, hé
thdng motif va biéu twong c6 lién quan dén viéc chuyén tai cam thuc
hién sinh vao tic pham.

Tiéu két: Triét hoc hién sinh duoc biét dén va du nhdp vao Viét Nam
trong nhitng nim thang chién tranh, dé lai dau 4n dic biét sau sic ddi voi
van hoc mién Nam Viét Nam giai doan tur 1954 dén 1975. Hién nhién,
khong ai phii nhan dong suy tu hién sinh da gay ra nhiéu tranh cii trong
gidi phé binh hoc thuét duong thoi, thdm chi, trong mot thoi gian dai, nod
con bi danh ddng vai nhitng gi suy doi, thiéu dao duc.

Sau 1975, tu tuong hién sinh c6 nhip phat trién kha manh mé nhung van
tuan theo quy ludt khic xa va bién tuéng boi moi truong va diéu kién xa hoi
, ludén duoc diéu chinh theo hudng phit hop véi sé déng. Didu nay i giai cho
su khac biét cia y hudng hién sinh thé hién qua truyén ngén Viét Nam trude
va sau 1975. Tuy nhién, nhimng biéu hién nay cho dén nay van chua duoc
luan giai mot cach toan dién va hé théng ma chi la nhitng khao ctru don biét.
V6i nhitng hudng nghién ciru cu thé da duge xac dinh, dong gép 16n nhét
cta luan 4n chinh & chd s& gdp phan cho nhimg diém khuyét thiéu trong
thyc tién nghién ctru hién nay vé cam thirc hién sinh trong vian hoc Viét
Nam duong dai (mang truyén ngén).

Chuong 2. CHU NGHIA HIEN SINH - NHUNG BINH DIEN LY
THUYET VA TIEP NHAN TRONG VAN HQC VIET NAM

2.1. Chii nghia hién sinh - lich sit ra doi va nhilng pham tru co' ban

2.1.1. Lich sir ra doi ciia triét hoc hién sinh

Giai doan cudi thé ky XIX, dau thé ky XX 1a nhitng nim thang hoang
kim cta mot chau Au phat trién khong ngimg vé moi mit nhung dong
thoi cling tiém an vo van bat an va hiém hoa. Hoan canh hién sinh thuc
su dd dén chinh trong long hai cudc chién tranh thé giéi lan thir nhat va
1an thr hai, khi con ngudi budc phai tim dén chu nghia hién sinh nhu tim



dén mot than dugc dé kha di thich Gmg voi nhitng bi kich tinh thdn ma ho
dang ganh chiu.

O mot phuong dién khac, nén van minh vat chit do con nguoi tao ra
da phan boi con nguoi va ly tri khoa hoc khong toan nang nhu nguoi ta
hing twdong. Chinh trong hoan canh ndy, “chu nghia hién sinh ra doi
nham phan tng lai sy duy 1y da dat t6i dinh diém, khi cac ca nhéan tro
thanh méanh v& giéng nhau trong mot éng kinh van hoa quay tit bang anh
sang cua cac thanh tyu khoa hoc va 16i sdng sung bai sitc manh vét chét
boc 10 mat trai ciia no”.

Nhu vay, cht nghia hi¢n sinh chinh la sy phan Ung ctia con ngudi
trude hoan canh tan khdc, bi ai cta cudc chién tranh; 1a sy ctru rdi vé
tam linh d6i v6i than phan con ngudi bi bé quén trong mot xa hoi day
duy 1y; chéng lai tinh tuyét déi cua khoa hoc k¥ thuét.

2.1.2. Nhitng pham trui co bdn ciia tridt hoc hién sinh

Trong cong trinh Hién sinh, mét nhin ban thuyét (Thu Nhan dich),
J.P Sartre da din ra 12 luan d& chinh cua tu tuéng hién sinh (theo quan
diém ciia E.Mounier) la: Su ngau nhién cua doi séng con ngudi/ Sy bat
luc cua ly tri/ Sy nhay vot cta con nguoi/ Sy don mong cua con ngudi/
Su phong thé/ Doi nguoi c6 gisi han, than chét lai voi va/ Su co doc va
bi mat/ Sy hu vo/Su cai héa ca nhan/ Van dé nhap thé/ Van dé tha nhan/
Doi séng dam lidu.

Trong cong trinh 7 viét hoc hién sinh, Tran Thai Dinh dua ra 8 pham
tru hién sinh cu thé 13 budn non, phong thé, tinh ngo, uu tu, vuon Ién, tu
quyét, doc dao va co don, trong do6, ong dac biét chu trong dén cac pham
tri: Buon nén va phi Iyl Phong thél Uu tuel T quyét

2.2. Cac tién dé hién sinh va diu hiéu cia dong hién sinh méi
trong truyén ngin Viét Nam tir 1986 dén 2010

2.2.1. Cidc tién dé hign sinh

C6 thé nhan thiy, su trung phuc cua khuynh huéng hién sinh sau
1975 xuét phat tir nhitng thay doi hét sirc co ban cua diéu kién lich sir -
x4 hoi, hoan canh m&i cua con ngudi ciing nhu nhimg chuyén bién trong
nhén thitc va quan ni€ém ngh¢ thudt ciia nha van.



Trudce tién, phai ké dén sy thay ddi vé bdi canh lich sir - xa hoi. Cudi
1986, bai hoi Bang VI duoc tién hanh, danh dau sy doi méi vé tu duy
ciia Pang va cua toan xd hoi. Sau mbc thoi gian dang nhé nay, hoan
canh sang tac va cam nhan vin chuong di co rat nhiéu thay d6i. Nhiéu
van d& dugc ban luan, danh gia, thAm dinh lai va tra vé nhitng gia tri vbn
c6. Day chinh 1a hoan canh thuan lgi dé nhitng tu twdng hién sinh - von
duoc nhin nhan moét cach de dat va dﬁy thién kién - c6 co hoi tai xuét
hién trén dién truong cua van hoc va lich su.

Thir hai, phai ké dén sy chuyén d6i hé nguyén tic dién ngon sau 1986.
Khéng kho khan gi dé nhan ra rang tir 1945 cho dén trudc 1986, vin hoc
Viét Nam thuc té van su dung cung mot hé théng dién ngdn vé dan toc, vé
dat nudc, vé nhan dan...Trong twong quan véi nhitng dai tw sy dy, con
ngudi va than phén cia ho trong con 16¢ xody cua chién tranh chi 1a mot
mach ngam ling 18, khong du strc va ciing khong co co hoi dé 14n at cai
“tiéng ndi to” kia. Tuy nhién, sau dai hoi ddi moi 1986, vin hoc dang dan
hudng vé nhiing vAn dé thé sy, manh dan khai thac nhiing vé dep ma van
hoc sir thi giai doan trudc con ngai ngan chua cham dén, vi nhu vé dep
phon thyc cia cude doi tran thé, nhimg 4m anh tinh giao, V.v.

Thir ba, con nguoi dang phai ddi mat véi nhitng ndi dau phan nao
khoi di tir sy phat trién co tinh chat bung nd cua khoa hoc ki thuat, tur
nhitng tinh toan kinh té rach roi dén mirc tan nhan, tir sy suy yéu cua
nhitng gia tri dao dirc dep dé mdt thoi. Xa hoi Viét Nam dang phat trién
theo hudng toan cu hoa trong thoi dai cong nghé thong tin lan toa tim
anh hudng c6 tinh thdng tri ciia né trén toan cau. Rat nhidu s phan da
tim dén vé6i thé giéi a0, mong khoa 1ip nhitng h6 thim trong tAm tu
minh dé rdi chét chim chinh trong cai thé gidi ao dy. Mot 1an nita, khoa
hoc ki thuét lai “phan bdi” niém tin cia con nguoi, déy ho vao ndi cod
don vo bo bén.

Trong mét cong trinh nghién ctru cua minh, GS Huynh Nhu Phuong
khang dinh: “Gid day, nhitng ray rat hién sinh trong khung canh mot doi
song hoa binh vé6i nhiéu nghich canh di tro lai bang con dwdng hinh
tuong”. Trong mot chimg muc nao do, c6 thé tim thiy trong vin hoc



Viét Nam sau 1986 déu vét sy trinh dién ndi tiép nhitng 4m vang hién
sinh chuwa hoan két ctia giai doan 1954-1975. Pay ciing chinh 14 lan “vay
goi” thlr hai cua triét hoc hién sinh trong hoan canh mai, ma suy cho
cling, xuat phat chinh tir nhitng 4m anh ciia ban than doi séng duong dai.

1.2.2. M@t vai sic thdi hign sinh trong truyén ngéin Vigt Nam tiv
1986 dén 2010

V& co ban, vin hoc theo khuynh hudng hién sinh tir sau 1975 dén nay
van trung thanh véi nhitng dé tai chinh ciia thuyét hién sinh nhu phi 1y,
6 don, lo au, cai chét, lac loai, ndi loan, dan than, v.v.

Nhiéu nha vin d& cip dén ndi co6 don nhu mét trang thai mang tinh
ban chét cia con ngudi. HS nhu di trot sinh ra lam nguoi thi phai co
don, hd nhu d6 1a dinh ménh khong thé tranh dwoc

Con nguoi nhin nhan than phan ¢6 don cua minh la than phan cua
nhiing ké bi luu day. C6 don, bi luu day, bi bo roi 1a nhiing trang thai
tam 1y song tring cua con ngudi trong mot thoi dai mat Chua va ciing
ching c6 thanh than. Nhung khong chi “Chtia da bo loai nguoi, Phat da
b6 loai ngudi” (Trinh Cong Son) ma ngay chinh con ngudi ciing ruéng
bo con nguoi.

Vén dé sb phéan con nguoi da dugce nhin nhan lai. Tu trude dén nay,
hai chir s6 phan mang nét nghia “cudc doi nam trong tay Thuong dé va
phu thudc vao Thuong d&”. Nhung thdi hién sinh 1a khi con nguoi can
dam chdng lai y mubn ctua Thuong dé, “tudc mat quyén chi dudng tir tay
Thuong dé va trao cho ban than minh”.

O mot khia canh khac, mdi con nguoi luon y thirc vé minh nhu mot
hiru thé c6 don, mot thé gii dong kin nhung lai phai mang mot trach
nhiém nang né dbi voi ban than. Cho nén, lo au cua con nguoi hién sinh
con 13 lo 4u vé chinh ban than, vé dinh ménh cao ca va ghé so boi biét
rang trén cudc hanh trinh 4y khong ai ¢ thé gitp minh.

Con ngudi hién sinh khong bao gid duge phép coi minh nhu cung
dich ma luén ludn trong tinh trang dang hoan thanh. Theo d6, song thuc
chat 1a qua trinh thyc hién nhitng du phéng, nhitng budc nhay vot. Néu



khong thé, nd s& danh mat, s& bo cudc, s& khong con hién sinh nita. Y
nghia clia vuon 1én trong hién sinh chinh la ¢ day.

So voi dién mao hién sinh da ting xuét hién trong van hoc do thi
mién Nam nhimng nim 50, 60 cua thé ky, quan diém hién sinh cta thoi
hién dai c6 nhiéu bién thé. Khong chi 1a nhitng pham tri hién sinh truyén
thong hay néi dung hon 1a vin nhitng pham trit ¢6 nhung ndi ham da
dugc mo rong dé twong thich voi nhirng trang hudng méi cua cudc séng
hién dai. Theo huéng do, van hoc hién sinh thyc sy da gop thém mot
tiéng noi tich cuc cho van dé than phan con ngudi.

2.3. Tu twéng hién sinh va su két hop véi cac trao luu tu twong
hién dai

2.3.1. Hién sinh va Phéan tam hoc

Néu tim hiéu vé Sartre, mot dai dién tiéu biéu cua triét hoc hién sinh,
chiing ta han s& ngac nhién khi biét ring tu twong hién sinh cua Sartre van
dong theo cac thoi ky khac nhau, trong d6, thoi ky thir nhit Sartre 1am nhu
khong biét g dén phéan tam hoc, tham chi gilt mdt thai d6 cao ngao va than
nhién véi Freud va thoi ky thir hai 1a thoi ky sap nhép triét hoc hién sinh véi
phan tdm hoc. Piéu ndi trén chimg minh rang néu nhu ching ta ¢ tim hiéu
vé mbi quan hé hay sy giao thoa gitta triét hoc hién sinh va phan tim hoc thi
d6 ciing khong phai 1a mot y tuong khién cudng. J.B.Pontalis cho ring:
“Mot ngay nao d6 s& phai viét lich sir mbi quan hé map mo, hinh thanh do
mdt strc hap dan va mot sy dé chimg sdu sic nhu nhau ma Sartre duy tri tir
ba chyc ndm nay dbi voi Phan tim hoc” (dan theo ban dich cua Lé Héng
Sam vé Sartre va Phan tim hoc hién sinh, Pacaly Josette).

Trén thuc t&, mbi quan hé nay da dugc thé hién trong van hoc Viét
Nam tir true 1975 va cho dén nay van dugc duy tri mot cach bén chat
va day tinh chu ¥ trén hai binh dién co ban 14 tinh dyc va cai chét.

1.3.2. Hi¢n sinh va nir quyén luin

Simone de Beauvoir - ngudi xac 1ap 1y thuyét nit quyén cho nudc
Phép va cho thé giéi dong thoi ciing 1a mot triét gia hién sinh. Theo do,
trong tac phém ctia ba, tinh than hién sinh va chju trach nhiém hién sinh
ctia nhan loai néi chung va phu nit néi riéng 1a vin dé déng luu tm nhat:



dam sbng, dan than nhung phai chiu trich nhiém vé hanh dong ctia minh
trude xa hoi. Tu day, co thé théy duge moi quan hé hoan toan c6 co so
giita triét hoc hién sinh va 1y thuyét nit quyén, dic biét 1a khi no duoc thé
hién trong tac pham.

Vén d& trong yéu nhit ma thuyét nit quyén quan tam dén 1a giai
phong ngudi phu nit, xac 14p ban sic - nhan vi dan ba, cling tirc 1a giai
phong tinh trang 1€ thudc cua mét cai téi tha yéu bén canh mot cai toi
chu yéu la nam gidi. Sy hoa lan tinh té, theo mot “ti 18 khong dinh
trude gitta hién sinh va nit quyén luan chinh 1a diém khéi di cua su dang
tran y thirc vé gia tri ctia ban than & ngudi phu nit, tao ra mau nhan vat
nlt ban nang nhung manh m¢, thuan khiét, dam séng, dam chiu trach
nhiém dén cling v6i chinh ban than minh.

Tiéu két: Tir 1986 dén 2010, vin hoc mang cam thtc hién sinh da di
dugc mdt ching duong dai voi nhiéu tim toi, trai nghiém va khéng dinh.
Nhiing pham tri hién sinh truyén thong dén tir chau Au da c6 s dung hop,
thich (ing v6i hoan canh lich st va van hoa Viét Nam, dén dan dugc don
nhén va danh gia cong bang. Khong tinh dén khoang thoi gian mach hién
sinh tam thoi dut gdy thi van hoc Viét Nam da ching kién hai lan “vay goi”
cta triét hoc hién sinh: 1an thtr nhét roi vao khoang nhiing ndm 50, 60 , lan
thtr hai 14 nhitng ndm 80 cua thé ki XX ( dic biét tir sau sau Pai hoi d6i moi
1986). Trong hai 1dn “vay goi” do, lan thir hai c6 thé xem nhu 14 sy bu dip
cho nhimg diém chua tron ven cta lan “vay goi” thir nhat theo huéng tién
gin hon dén nhing gia tri nhan ban tich cuc, ¢6 su gip gd, hoa két véi
nhiing trao Iuu tu twong va ly thuyét hién dai, hau hién dai.

Chuong 3
CAC KIEU CON NGUOI MANG CAM THUC HIEN SINH
TRONG TRUYEN NGAN VIET NAM TU 1986 PEN 2010

3.1. Kiéu con nguoi co don

3.1.2. Co don - lac loai

Véi tu cach 1a thuc thé séng, chi con nguoi nhan biét su c6 don va
chi giita cong dong ma thoi. Nghia 13, noi dau c6 co don, & d6 ludn c6
mdi quan hé bi tach roi khoi cong déng va sy con lai mot minh.



Nhiing mbi quan hé bi danh mat trong truyén ngén Viét Nam hién dai
thuong xuat phat tir sy khac biét ma hé qua ciia n6 1a ndi c6 don mang
sdc thai lac loai. Nhidu nha vin khai thac su lac loai dén tur nhiing khac
biét vé hinh thirc nhu Ta Duy Anh v&i Truyén thuyét viét lai  Thién
than va dc quy, Bude qua 16i nguyén, Ha Thi CAm Anh voi Nhw goc
go1 xu Xi.

Tuy thé, chinh nhiing khac biét trong tdm hdn thé hién qua suy nghi,
quan diém, tu tuong moi thuc sy khién cho con nguoi c6 don tuyét ddi.
bay la dang c¢6 don nhu Hamvas Bela viét: “Co mot dang c¢6 don ma dac
diém ciia n6 1a con ngudi séng trong sw ¢6 don Ay tu ching minh minh
dung ngoai x4 hoi...Cai ¢6 don nay bét du tir nhing nhu ciu cao hon
han, tir sy phan ddi cai tinh than thap kém trong cong dong, tir chdi su
théng tri ciia cai hoi hot, nong can, nhitng thi hiéu tAm thuong”. Theo
hudng nay, mot sd tac gia viét vé nhimg khac biét trong tdm hon nhu
Poan Ngoc Ha voi Thdy gido vin chirong, Da Ngan voi Nang ¢ dau ra?,
Pham Thi Hoai v&i Thién sir, Nguyén Huy Thiép v6i Tudng vé huu,
Nguyén Quang Thiéu v6i Loi hira ciia thoi gian, Ving troi cia cha. ..

3.1.3. C6 don - dinh ménh

Y nghia cta dang thirc ¢6 don - dinh ménh gin lién véi trang thai bi
rudng bo. K& “tir khi vi bat min trudc nhitng thong kho cua trin gian
ma trudt phé 6ng Troi, ngudi ta bdng trd lai thiy minh choi voi, lac 1ong
gitra dém day khong gian va thoi gian, kiép séng trén mot hanh tinh bé
nho, lac 1ong giita vii tru bao la”. Nbi c6 don, sy bo vo éy da “dich
chuyén” tir mot chau Au diéu linh, tréng rong trong thoi dai “mat Chia”
dé dén Viét Nam. O manh dat nho bé von di séng sau, song lang véi
phan tam linh nay, phtrc cam tam li 4y nhanh chéng lan rong, xuyén qua
hai cudc chién tranh, dai ding ton tai va ngay cang d¢am nét hon trong
nhip séng hién dai. Khong vién ciu dén Chua, cac nha van tim dén
nhitng biéu tuong tdm linh Viét hoac sang tao ra nhiing biéu tugng van
hoéa - tam linh riéng cho minh. Nhung con ngudi khong chi bi bé roi mot
lan. Doi song hién dai 1a noi ma con nguoi dé dang bo roi nhau trong tat



ca moi mbi quan hé va vi thé chut gi d6 niu ho lai véi nhau that qua
mong manh, du 1a tinh ban, tinh yéu hay thdm chi la tinh mau ti.

Byron ting nhic dén cai goi la sy ¢6 don d6 thi hay c¢6 don hién dai.
Day chinh 1a mot trong nhiing bién thé thoi dai thong tin toan cau cia co
don hién sinh. “Pdc diém cta c6 don hién dai chinh 13 sy xudt hién ndi
cd don hang loat - mdt triéu chirng téng quat, mot hién twong xa hoi.
Chua bao gio ké c¢6 don lai nhiéu dén thé nhu ngay nay trong cac thanh
phd hién dai. C6 don tré' thanh mot trang thai xa hoi”. Diéu nay ly giai vi
sao con nguoi hién dai cang lic cang c6 khuynh hudng “tao ra 6¢ déo
riéng cho minh dé bao toan cac gia tri trinh nguyén ban dau ciia no”

3.2. Kiéu con nguoi ndi loan

3.2.1. Néi loan trong nhén thirc

Hién nhién, phan khang 1a mot trong nhitng phdm tinh hién sinh quan
trong: “Ngudi chi 1a nguoi thuc sy néu biét phan khang. Danh du, gia tri
lam ngudi & chd biét phan khang, chdng lai mot than phan di bi gan cho
mot cach phi li”.

Mbt trong nhing xudt phat diém dau tién chimg to sy 16n 1én, sy
truong thanh ciia pham tinh hién sinh & con ngudi chinh 13 sy thirc nhan -
trong mot khoanh khic nao d6 - cai té nhat cia cudc séng thuong nhat.
Khat vong chay bong mudn thoat ra khoi cai ving khi quyén nho nho, té
nhat, khong huong sic d6 chinh 1a dong co manh mé nhat cho hanh trinh
dan than ciia mdi con ngudi. Tuy nhién, ¥ nghia ctia qué trinh nhan thirc
mang mau sdc hién sinh nay khong phu thude nhiéu vao viée n6 c6 dan du
dén nhitng hanh dong cu thé khong. Ban than thir cam xuc sinh ra tir qua
trinh ty thirc nhén nay cling da mang nhitng gia tri kich khéi manh ligt.

Bét luan thé nao, mot khi da nhan ra canh ngd cua minh ciing tuc 1a
da tinh ngd va do6 chinh 1a “cai nhich” dau tién dé chuén bi cho qua trinh
chuyén dong thue su.

3.2.2. Néi loan qua hanh dong

Nhan thirc duoc tit ca nhitng diéu trén da 1a mot bude tién cua con
nguoi trén hanh trinh khing dinh nhan vi cia minh. Nhung khong dimng
lai & @0, con ngudi con ving vy, tranh dau, phan khang - du déi lac cuc



doan, dé x4c quyét hién hitu cia minh. “...con ngudi bao gid ciing tranh
dau, tranh dau 1a dic tinh gitp con ngudi sinh ton, tranh dau voi hoan
canh va doi khi, ca voi quyén luc thiéng liéng nita”. No6i loan dé chong
lai nhitng sy nd dich, déng hoéa, 18 thudc, ndi loan dé chéng lai nhiing
thién kién hep hoi, ndi loan dé xéc 18p cai goi la ca tinh riéng, tam hon
riéng, pham cach riéng ciia mdi ngudi.

Mot trong nhitng dang thirc nbi loan dam da tinh nhan van va quyét
liét nhat chinh 1a n6i loan tinh duc, khi cic nhan vat (cha yéu 1a nhan vat
nir) cong khai doi dugc thoa man khat vong luyén 4i nhu Thuan trong
Con muwa hoa mén trang (Pham Duy Nghia), Nhi trong Sa Pa géc khudt
(Ly Bién Cuong)... O chu dé nay, cic nha vin thuong chu ¥ 1dng ghép
tu tuong hién sinh voi 1y thuyét phan tim hoc va nit quyén dé da boi cai
nhin vé nguoi phu nit hién dai.

3.3. Kiéu con ngudi lo iu

Theo quan diém cua cac nha hién sinh, wu tu va 4u lo 1 nhitng hinh
thirc khac cua tm li phan tinh. Uu tu, au lo va phan tinh 1a d& hudng dén
hién sinh. Tuy nhién, trong bdi canh x3 hoi hién dai, chung t6i nhan théy
ndi uvu tu, au lo éy da chuyén dich sang mét dang thuc méi, d6 l1a sy
hoang mang, au lo trudc hi¢n thuc cude séng va trude dinh ménh chét.

3.3.1. Lo 4u vé cudc song

Lo au cua hién sinh 1a thr lo au khéng c6 hinh hai cu thé, nd duoc
md ta nhu mot khoang khong gian, mot bau khi quyén ma ¢ do con
ngudi troi lo limg tir ddu nay dén dau kia, khong noi bam viu. Cam giac
lo au thuong ga"m véi khai niém “that lac”, “lac”, “mat hudng” va thuong
kho dién ta ciing nhu kho 1ong tim ra nguyén nhan. Lo 4u ton tai duong
nhién va chi phdi con nguoi trong moi hanh dong, moi suy nghi va moi
su Iira chon. Thir cam giac nay tham chi c6 thé khién con ngudi dau dén
nhu thé “mili dao nhon dugc cit gidu trong mot ngan kéo vo hinh”.

3.3.2. Lo au vé cdi chét

Tir géc nhin ciia mot vai triét gia hién sinh, dich cudi cung cua doi
ngudi chinh 13 cai chét. “Con nguoi 1a mot hitu thé hudng vé cai chét.
Chét 12 hanh vi t6i hau cua con nguoi va 1a hanh vi tdi quan trong cua



cudc doi” (Heidegger). Cai chét vira nhu dinh ménh, vira 14 gi6i han sinh
ton lai cling dong thoi 1a sy thang hoa mang gia tri thAm mi cao.

Tiéu két: Triét hoc hién sinh 1a triét hoc duy nhét cua thé ki XX
da dua con nguoi quay trd lai voi con ngudi, quay tré lai véi dién truong
tam 1i khic khoai ciia ¢5i nhan sinh. Trong bdi canh xi hoi hién dai, tat
ca moi thir déu c6 thé duge lap trinh, thdm chi ca tdm hon con nguoi.
“Ki nghé cang cao thi quy dong mau sb cang don diéu, tir sb ngay cang
teo di trong khi mau s6 ngay cang phinh ra” [15, tr.71]. Pay chinh la
hoan canh diy con ngudi vao hd thim c¢o6 don. Trong c¢6 don, con ngudi
hudng vé tuong lai vo dinh va am anh vé cai chét v6i mot ndi bat an
thuong truc. Dé vuot qua duoc nhimng bi kich tinh thin nay, con ngudi
chi co thé sdng va chap thuan nhén lay thai d6 phan khéng. Chinh trong
qué trinh phan khang, nhitng pham tinh hién sinh dwoc thé hién 13, ciing
tic 1a danh dy va gia tri lam ngudi.

Tiép bién hop li tinh than cta triét thuyét hién sinh phuong Tay,
truyén ngin Viét Nam 25 niam d6i méi dién giai nhidu vé nhiing dang
thirc tm li hién sinh tiéu biéu nhu c6 don, lo 4u, phan khang théng qua
cac kiéu nhan vat tvong ung. TUr day, trang hudng tinh thin cta con
nguoi trong long xa hoi Viét Nam duong dai dugc 16t t4 mdt cach kha
day di va chan xac, dic biét 1a trong sang tic ctia cac nha vin tré thap
nién dau thé ki 20.

Chuong 4
KHONG GIAN, THOI GIAN, CAC MOTIF
VA BIEU TUQNG MANG CAM THUC HIEN SINH
TRONG TRUYEN NGAN VIET NAM 1986-2010

4.1. Khong gian va thoi gian nghé thuat mang cam thirc hi¢n sinh

4.1.1. Khong gian ngh¢ thuit — méi trudng nghiém sinh cia con
nguoi

Kiéu khong gian rong, dai, xa ngai 1a mot trong nhiing kiéu khong
gian pho bién thudng gip trong nhiéu truyén ngin hién dai. Cac nha vin
c6 khuynh huéng dat con ngudi vao nhitng khong gian trap trung cao,



voi voi xa dé to dam thém ndi khic khoai than phan ma loai ngudi tu
thud khai thién md coi chua ting ngudi quén.

C6 luc, nha vian ¢ tinh thu hep khong gian sinh hoat cta con ngudi,
bién con ngudi thanh mot dang “d6 vat ty y thirc” nham 1am ndi rd hon
cam nhén vé su phi Iy cta cude séng thoi hién dai.

Khong gian van phong, cong so, khong gian cong viée cua xa hoi
hién dai hién 1én nhu mot sy cam to, bung bit, giam ham con nguoi.

Mot kiéu khong gian méi dugce sinh tao trong bdi canh xa hoi hién
dai chinh 1a khong gian 40. Khong gian 4o bu dip cho con nguoi nhiing
diéu ma ho con khuyét thiéu trong doi sdng thuc, nhung chi 1a mot sy bu
ddp a0. Boi mot khi bude ra khoi thé gii do dé quay vé véi cude sdng
thuc, con ngudi han s& nhan ra ndi dau, ndi c6 don, ndi budn cang ngut
ngan dén vo cing vo tan.

4.1.2. Thoi gian ngh¢ thuat — bi Kich vé sy hitu han sinh ton

Khoang thoi gian thuc t& dwoc cac nha vin yéu thich 1a nira dém,
dém khuya, rang sang béi ¢ nhimg mdc thoi gian d6, con ngudi thirc
nhan hét ndi c6 don trong tim hon minh.

Thoi gian hién sinh 14 khoang thoi gian c6 lic tinh bang doi nguoi,
ma ciing c6 khi chi tinh bang khoanh khic. Va mot khuynh huéng chung
ma nhiéu nha vin thudng sir dung 14 gian luoc thoi gian dé khic ndi 1én
su troi qua modt cach hoai phi cudc doi va khat vong con nguoi. Y niém
hién sinh han 1én 1 rét khi con ngudi nhan ra rang cung véi nhip troi
chay cua thoi gian, minh ciing dang mat mot cai gi. Nén xao xuyén,
hoang mang va roi tiéc nudi, nhat 1a khi khoang thoi gian ay duogc lap
day bang chudi hanh dong déu déu, vo nghia Ii.

Con ngudi tiéc nudi thoi gian. Pidu nay 1y giai vi sao cic nha vin
thuong tim cach tri hoan mach trdi chay ciia thoi gian, ngd hau 16t ta cai
dung dang, tri tré, tham chi tu dong ctia dong séng doi ngudi. Nhung
cling nhiéu khi thoi gian tréi nhanh dén d6 con nguoi tham chi con
khong kip hoai cam. Nhimg luc d6, ho chon cach song nhanh, sdng chay
hét minh, séng chay dua voi thang nam, thé hién nhén vi doc dao trong
dong thoi gian mién vién.



4.2. Cac motif nghé thuit thé hién cim thirc hién sinh

4.2.1. Motif cudc hanh trinh

Ban chét hién sinh 1a thing tién, 1a dich chuyén, 1a khong thé u 1i,
chét ctig, & dong. Chinh nhing diéu nay quy dinh tinh chat dong ciia
cudc hién sinh va duoc chuyén héa thanh motif nhitng cudc hanh trinh,
nhitng chuyén di trong van hoc hién sinh.

Mot trong nhitng phim tinh dAu tién quan trong cta hién sinh thé 1a
dam vuot, vuot qua hoan canh va vuot qua chinh minh. Hau hét cac
cudc hanh trinh mang tinh chét chay trdn, vuot thoat, ra di dé kiém tim,
thé nghiém va khang dinh. Con ngudi ra di dé ching minh cho 1y tuong
song, dé 1y giai nhimg niém tin ngd nhu mo hd, huyén a0, dé hiéu dén
tan cung day sau tim hon minh, ciing 1a dé thay d6i van ménh, dé ching
minh minh khong sinh ra véi than phan dinh sin, vdi mot twong lai chép
san ma ngudi ta goi la sé phan. O day, diéu quan trong 14 y thirc dam di,
dam vuot chir khong phai 1a dinh dang dich dén cua mdi chuyén di

Motif hanh trinh, ra di thé hién sic thai hién sinh dam nét: vira 1 vé
nong nhiét, lai vira 1 tinh chét bi dat boi hau nhu chang méy ai dinh
trude dugce dich dén cu thé cia mdi cude hanh trinh. Diéu quan trong la
ctr phai 1én duong...

4.2.2. Motif cudc doi phi ly

Cac nha hién sinh khéng dinh ban than ton tai nguoi da 1a mot
diéu phi ly. Phi 1y tr& thanh diém xudt phat va ciing 1a diém dén cua tat
ca moi sy trén thé gidi nay: “TAt ca moi hién tuong déu bét nguén tur phi
ly va tré thanh phi Iy. Nghia 1a chiang bat ngudn tir ddu va chang di t6i
dau ca...”.

CAp d6 phi li hién sinh dau tién 1a cai phi li dén tir kiéu sdng déu déu,
nhan nhat, khéng c6 diém nhén, khong c6 mui vi, khong c6 khac biét.
Dang phi li nay dén tir nhimng tinh hudng thudng nhat, dac biét 1a trong
doi sdng hién dai, khi ma may moc ki nghé 1én ngdi va tdm hon con
ngudi cd nguy co bi “sd hoa” nhur chinh doi tay va tri éc ciia ho.

Trong xa hoi hién dai, cép dd thtr hai cta phi li xuat hién khi con
ngudi & bén canh nhau ma ki thyc khong hiéu nhau, tham chi nhu khong



nhin thiy nhau. Bi kich c6 that, day phi li cia con ngudi hién dai 13 bj bo
roi, lac 16ng ngay gitta gia dinh minh, ngay chinh giita nhiing nguoi ngd
nhu gin giii nhit, than yéu nhat.

Mot cap do phi li khac 1a viée con ngudi bi ném vao giita thé gisi
ménh méng rong 16n, bi déy vao nhiing canh séng vO vi, chan nan, va du
c¢6 nd lyc dén bao nhiéu ching nira thi méi ngay qua ciing chi 1a “song
trong d6 du cta cai chét. Boi cai chét 1a dinh ménh cho doi con nguoi.

4.3. Cac biéu twgng hién sinh

4.3.1. Nh6m biéu twong dia diém

Néu chung ta thira nhan rang con ngudi dich thuc phai 1a mot hitu thé
khong ngimg vuon vuot dén cac gia tri hién sinh thi tim 1i tw quyét va
dan than/hanh trinh 1a mot dang thirc tm 1i hién sinh quan trong. Dan
than 14 thai do song tit yéu cua hitu thé nhim vuon 1én méi trong nd luc
hién sinh. Lién quan dén kiéu song mang ¥ huéng hanh dong nay la
nhitng biéu twong gin véi hanh trinh nhu con duong, ciu thang, bén
cang, sin ga, v.v. Dy 1a nhirg khong gian, dia diém quen thudc ma tir
d6 con ngudi khoi di cudc hanh trinh ciia minh, ciing 1a nhitng mién khat
vong don con nguoi tim dén. Xudt phat tir hai ting ¥ nghia nay ma cac
nha hién sinh thudng c6 khuynh huéng viét vé chung nhu viét nhimng
cudc dan than miét mai cia doi nguoi.

Nhung ciing ¢6 luc, chinh nhiing biéu tugng do lai thé hién sy quéan
quanh, cung khén cua kiép nguoi, sy bé tic, bat luc trude sd phén nhu
hinh anh con dudng trong Mgt tram linh tam cdy bang ling (Nguyén Thi
Thu Hué), hinh anh cdu thang trong truyén ngin cing tén (Nguyén Thi
Thu Hugé), canh budm trén séng trong Nude mdt dan éng (Nguyén Thi
Thu Hug), v.v.

4.3.2. Nh6m biéu twong tw nhién va tim linh

Hién sinh xem doi séng con nguoi 14 mong manh, vo dinh, 14 ngau
nhién, tinh c¢&, 12 mot sy phi Iy. Con ngudi trén doi chi 1a séng tam, song
nho dé thyuc hién tron ven nhitng muc dich séng cta minh. Piéu nay ly
giai vi sao van chuong hay muon dén nhitng hinh anh mang tinh mong



manh, v6 dinh, chong lui tan dé am chi than phén con ngudi nhu kiép
con vo, kiép ve sau, hat bui...

Pé thé hién ndi bo vo khong noi nuong tua, cac nha van da sang tao,
cai bién nhiing biéu tugng tén gido phuong Tay, ching han, hinh anh
cdy thanh gi4 xut hién nhu 161 nhic nhé vé ganh ning ma cudc hién
sinh d¢ triu 1én vai con nguoi;, nhu sy sup dd ctia mot mau hinh tung 1a
niém tin, niém yéu thiéng liéng cao quy; nhu cai coc ma vo tinh hay hiru
v nguoi ta dong dinh vao s6 phan ciia mdt con ngudi; nhu biéu tuong
cua sy ta toi, sy tu trung phat, v.v.

Mot s6 nha vin co6 khuynh hudng tim dén véi nhimg biéu tuong
mang hoi huéng Viét nhu Vo Thi Hao véi Phiic,Loc, Tho, Nguyén Huy
Thiép vai Me Ca...

Tiéu két: Con nguoi hién sinh trong khong gian va thodi gian twong
thich. Kiéu khong gian hién sinh pho bién 1a khong gian dai, rong, xa
ngai (gin lién v6i cam thirc c6 don, than phan), khong gian db vat (chat
hep, gén lién v&i cam thirc bi giam ham, tu day), khong gian 4o (gén lién
Vo1 cudc séng hién dai). Theo do, thoi gian hién sinh 14 thoi gian troi
chay, 4m anh, thoi gian ciia tAm trang, thoi gian gan lién voi cam thirc
phi li. Hai motif thé hién cam thtre hién sinh tiéu biéu 1a motif hanh trinh
va motif cudc doi phi li. Cac biéu twong hién sinh phan 1én 13 nhimng
biéu twong quen thudc duoc cap thém nét nghia méi nhu cac biéu tugng
khong gian (con dudng, cau thang, bén cang, san ga, v.v.), cac biéu
tugng tu nhién va tdm linh (con ve, hat bui, cay thanh gia, v.v.).

Céc kiéu khong gian, thoi gian nghé thuét, hé thdng motif va biéu
twong twong hd véi nhau dé thé hién nhimg gia tri thAm mi méi mé. DO
la qua trinh kham pha hién thyc cude séng thoi doi méi, 1a su tiém nhép
vao thé giéi noi tim vi té ciia con ngudi, ciing 1a dau hiéu dbi moi
phuong thirc trdn thudt clia van xudi néi chung va truyén ngan dwong dai

noi riéng.



KET LUAN

Trong van hoc Viét Nam hién dai, xét tir ca phia nguoi sang tac va
nguoi tiép nhan thi tu tudng hién sinh khong phai 1a “nguoi khach la”.
Lich st da chung kién 1an dAu tién tu tuong hién sinh dén Viét Nam, do
1a nhitng ndm 50 - 60 cua thé ki XX, khi mién Nam dang trong nhiing
thang ngay néng bong va khdc liét nhat. Chién tranh két thuc, hon 10
nam mach hién sinh dat gay khi con nguoi con béan biu véi nhiéu mdi
quan tdm khac. Nhung lan gié P6i méi dén chinh liic cude hanh ngé lan
th hai dién ra, do yéu cAu cua lich sir va hoan canh cu thé.

Hai chang dudng cua dong van hoc mang cdm thuc hién sinh cach
nhau b&i diu méc 1975 va cling cach biét nhau & thai d6 don nhan.
Trude 1975, do nang ganh v6i nhiém vu chinh tri, do sy khéc liét cua
diéu kién chién tranh, ngudi ta nhin nhan vé cha nghia hién sinh mét
cach chi quan day thién kién, chi nhin thay nhitng mat tiéu cyc, 1éch lac
ma khong nhén ra dugc nhiing diém tich cuc, mang hiéu luc kich khéi
manh mé& cta van hoc hién sinh. Sau 1975, thoi “md cua” tao diéu kién
cho con nguoi cdi mé hon trong cach nhin nhan, danh gia van dé, dic
biét 1a d6i voi nhitng van dé c6 tinh nhay cam nhu thuyét hién sinh va
van hoc hién sinh.

Vin hoc mang cam thirc hién sinh trong giai doan tir 1986 dén 2010
(qua mang truyén ngin) khong han 1a sy ké thira tu twong hién sinh
trong van hoc giai doan 1954 - 1975 nhung trong mot chirng myc nao
d6, né gat bo nhitng ¥ niém hién sinh tiéu cuc, gop phan hoan thién va
phat trién hat nhan hién sinh tich cuc cta giai doan nay. Mot sb pham tru
hién sinh 13 su “dich chuyén” tir triét hoc sang vin hoc, nhung ciing ¢
nhitng pham tri hién sinh 12 bién thé m&i trong bdi canh xa hoi hién dai.
Ngoai ra, hién sinh ctia ngay hém nay can dugc xem xét trong mdi lién
hé, 10ng ghép véi cac trao luu tu twong hién dai nhu 1y thuyét phan tim
hoc, nir quyén luan, li thuyét hau hién dai... Nhiing li thuyét nay xuyén



thAm trong nhau tao nén thir cdm thitc hién sinh méi mé voi cac biéu
hién da dang, c6 thé duogc i giai tir nhiéu huéng khac nhau.

Sau 1986, dong vin hoc mang cam thirc hién sinh 1a “dién trudong”
tdm trang cia con nguodi hién dai. Chua bao gio' con ngudi lai bi dat
trude sy thoi thiic phai truy tim ban thé nhu bay gid. Ciing chua bao gio
con ngudi phai dbi mat v6i nhiéu bat an, hiém hoa nhu vay. Dit trong
bdi canh xa hoi hién dai chuyén dich khong ngung, khi khoa hoc cong
nghé 1én ngdi, van hoc cha tim hon vao viéc nghién ngim, cit nghia va
li giai ndi tdm con nguoi. Thong qua qua trinh d6, con nguoi dugc nhin
nhan nhu mét thyc thé ¢6 don, day au lo va khat khao phan khang. Han
nhién, trudce khi triét hoc hién sinh xuét hién, con nguoi khong phai chua
timg c6 don, chua timg au lo hay chua timg mo gidc mo phan khang.
Nhung dudi goc nhin hién sinh, ¢6 don, au lo, phan khang déu theo mot
cach thic khéc, véi nhimng tinh chét khac. C6 don chu yéu trong hanh
trinh khéng dinh nhan vi, au lo trudc nhiing hiém hoa tiém tang, khi con
ngudi nhén thire rd hon bao gid hét cai mong manh cua phan ngudi, va
khat khao phan khang tuu trung ciing chi dé khang dinh nhu cau khong
ngung vuon va vugt chinh minh.

Xét vé phuong dién sang tac cling nhu quan niém nghé thuat ctia nha
van, tu tuong hién sinh thyc sy c6 nhitng anh hudng quan trong. Twr sau
1986, dong hién sinh méi trdi day khang dinh buéc chuyén trong
phuong thic sang tac ctia van nghé si, cho dau khong phai ngudi cam
but ndo ciing 1ap ngdn mdt cach minh xac trude khi bét tay sang tac. Co
nhitng luc, 4m anh hién sinh duong nhu dén tir v thirc chir khong han 1a
qué trinh tiép nhan c6 tinh chi y. Tuy nhién, diéu hoan toan co thé
khéng dinh 1a dudi géc nhin hién sinh, quan niém nghé thuét vé con
ngudi cia vin chuong mot thoi da thuc sy thay doi. Con ngudi tré vé
v6i nhitng gi n6 von co, ton tai trong khong gian va thoi gian tuong
thich, mang tinh s6 phan, ca nhan. Con nguoi khong con 1a nhiing tuong
dai trong khong gian dai rong va giita dong thoi gian mang tinh lich sir
trong dai. Dé 1oi, tir nhip cau ndi hién sinh, cac tac gia da tién xa hon dé



dén v6i céc trao luu tu tudng cling nhu cac khuynh huéng sang tac hién
dai, hau hién dai.

Xét vé qua trinh tiép nhan cia nguoi doc, doc gia hém nay c6 xu
huéng quen dan véi kiéu viét méi. Pac biét, chinh nhitng sic thai hién
sinh thé hién trong tac phdm khién cho vin ban gin hon véi ngudi doc.
Don gian boi nhitng hanh phiic, théng kho, nhitng tran tro kiém tim ciia
nhan vét trong tac phim ciing chinh 14 qué trinh nghiém sinh cia con
nguoi gitta doi thuong.

Trong dong chay lién tuc ctia van hoc Viét Nam, tu tuong hién sinh
12 mot trong nhimg yéu td gop phan vao sy doi méi va phat trién ctia vin
hoc. Theo ding quy luat, nhitng yéu t& du nhap nhanh chéng bj dao thai
mot khi khong phu hop voi manh dat ma né duoc gieo mam. Tuy nhién,
didu d6 di khong xay ra dbi v6i hién sinh - mot trao luu tu tuong dén
Vi¢t Nam vao nhiing nam 50, 60 cua thé ki XX. Lich st van hoc chung
kién hai 1an trao luu hién sinh déy 1én manh mé trudc va sau 1975, mo
rong thém gidi han cia su kham pha, phan anh tim hon con ngudi. Dic
biét, sau 1975, tu twong hién sinh co nhimng bude chuyén hoa vao cac
trao luu tu tudong hién dai, lam phong phti thém cho van hoc.

Chung t6i xem cam thirc hién sinh trong truyén ngan Viét Nam giai
doan tir 1986 dén 2010 co6 yéu td tich cuc va c6 kha niang chuyén tai
nhitng trang thai tim li dac thu ctia con ngudi trong bdi canh xa hoi hién
dai. Di nhién, viéc khao sat cam thirc hién sinh trén mot sd luong van
ban tac phém han ché s& co nhitng mat tdn tai. Luan an chua c6 diéu
kién dé bao quat va di sdu vao nhimg pham tri co ban khac cia hién
sinh, d6i tugng khao sat con gii han & pham vi trong nuéc (chua c6
diéu kién tim hiéu v& mang vin hoc hién sinh hai ngoai). Sic thai hién
sinh ddm/nhat & ting nha van ciing chua thuc su dugc khrfmg dinh. Tuy
nhién, nhitng diém khuyét thiéu nay dong thoi ciing chinh 1a hudéng goi
mé& cho nhimng cong trinh nghién ciru vé yéu t6 hién sinh trong van hoc

ve€ sau.
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INTRODUCTION

1. Topic choice reason

Terminology “existentialism” was initiated by French philosopher
Grabiel Marcel in mid 1940s, and employed by J.P.Sartre in his
presentation on  29/11/1945 in Paris. This presentation was then
published in to a thin book titled “L’existentialisme est un humanisme”,
which made existentialism widely known.

Present in Vietnam in 1950s, 1960s of last century, existentialism
swiftly left “aftershock” in contemporary society. Existential literature
shaped up, focusing on basic categories of existential philosophy such as
pass away, deprave, nausea, absurd, sacrifice, rebellious, lonely, and
unconscious...However, existential feature in pre-1975 Sourthern
Vietnam literature was not really well-defined, or more exactly, at some
places, the term is distorted or exaggerated. This explained why critics
gave credit to and also criticized works of existential feature, they even
concluded that it is a negative philosophical trend.

2. Research target

Research target is Vietnamese short stories from 1986 to 2010 on
large scale, in which, the dissertation focuses on some typical authors at
each phase such as Ta Duy Anh, Nguyén Huy Thiép, Pham Thi Hoai,
V& Thi Hao, Y Ban, Nguyén Thi Thu Hu¢, Nguyén Ngoc Tu, Phan Thi
Vang Anh, Da Ngan, Suong Nguyét Minh, D6 Bich Thiy, Pham Thi
Ngoc Lién, etc...

3. Research scope

Existential sense in literature, from our perspective, is the
demonstration of existential features in the creativity of authors in an
accidental way. Under this viewpoint, we are not inclined to define who
existentialist authors are/ how much existential, we just survey, collate
works and theoretical points of existentialism (major theoretical
foundation of the dissertation) to illustrate specific existential features,
shapes and colors.
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From above-mentioned points, our research scope is as follows:

- Major shades of existential spirit add up to the formation of human
being of existential sense.

The system of demonstration methods helps design existential shades
in the work like artistic space and time, motif and symbols.
4. Theoretical background and research methodology
4.1. Theoretical background

Theoretical background of the dissertation is existential philosophy.
Moreover, we apply theories of prosody, psychoanalysis and feminist theory
in surveying specific works.
4.2. Research methodology

- Methodology of structure and system

- Methodology of history

- Methodology of statistics and categorization
5. Structure

Apart from the Opening, Conclusions and References, the
dissertation’s content is developed in 4 chapters:

Chapter 1. Research overview

Chuong 2. Existentialism — theoretical facets and reception in
Vietnamese literature

Chapter 3. Character types of existential sense in Vietnamese short
stories from 1986 to 2010.

Chapter 4. Space, time, motif and symbols of existential sense in
Vietnamese short stories from 1986 to 2010
6. Dissertation’s scientific significance

The outcome of the dissertation is the contribution in following areas:

- Overview of establishment history of existential philosophy
combined with basic existential categories, describing the distribution
and transition of its impact on Vietnam as well as drawbacks or even
deviation at the initial stage of applying existentialism in Vietnam.

- Aggregate and depict demonstrations of existential sense in
Vietnamese short stories from 1986 to 2010
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Chapter 1. RESEARCH OVERVIEW

1. Research fact of existential philosophy and existential thought in
Vietnamese literature
The reception process of existentialism in Vietnam is a complicated one,

because this philosophical theory itself causes huge separation (between the
pros and cons of atheistic existentialism or theistic existentialism, between
the pros and cons of a certain representative of this philosophical theory, or
Kierkegaard or Nietzsche or Sartre, etc). Moreover, the reception of
existentialism processed at each critic is not simple and mono factorial but
flexible (from disagreement to agreement). Research works of philosophical
existentialism in our literature review until now are among those above-
mentioned descriptions. Therefore, we decide to divide these works into two
groups by subject (instead of its characteristic of agreement or
disagreement): the first group is related to researches of existentialism from
development process of this philosophical trend (concerning terminologies
and definition); the second group is related to the analysis, review and
remark of demonstrations of existential spirit through stages, works, and
specific authors (concerning research target and research scope).
1.1. Research works in terms of terminology and definition

A number of typical research works of existential philosophy include
Existential philosophy (Trdn Thai Dinh), Phenomenological approach on
existentialism (L& Thanh Tri), From existentialism to structuralism (Tran
Thién Pao), etc. Furthermore, notable works is composed of Occidental
philosophical trends by Pham Minh Lang, A number of modern
philosophical theories by Nguyén Hao Hai, together with other
interpretation works such as Modern Occidental Philosophy (Luu Phéng
Dong), A look into existentialism written by R. Campbell, and translated by
Nguyén Vin Tao, Existentialism by P. Foulquié¢ and Existentialism — a
humanism theory, written by J. P. Sartre, translated by Thu Nhan, etc.

Obviously, existential philosophy is originated from contextual
mentality of isolated, lonely persons who are abandoned. It is the philosophy
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of fragmentations-of-self which are not entitled to any chance of linkage and
reproduction. But it does not mean that existential philosophy bears the
sheer color of depression and disappointment. From our perspective, on the
basis of our literature review, existentialism and its categories of nature are
reviewed, in many circumstances, under political viewpoints. Hence, the
process lacks the objectivity in some cases. On the other hand, human being
judge everything on its accident to conclude its essence, while not every
accident is the reflection of the essence, let alone some accidents can distort
or misrepresent the essence.

As a matter of fact, existential viewpoints are inclined to positive
values, with strong ignited effect, setting the tone for first milestones of the
new humanitarian philosophy which regards human being as the dominating
subject of the nature, the universe and the remaining values.

In order to review existentialism from many dimensions, beside
traditional research works of existentialism, we at the same time study
existentialism in correlation with other categories and trends such as
ethicalism, psychoanalysis and feminist theory, etc...through some theses
and dissertations such as “The second gender” by Simone de Beauvoir in
French existential movement and “Gender-related existential philosophy”
by Bui Thi Tinh, “Existential ethics” by Dostoievski in the work of Crime
and punishment” by Du Thi Tuoi, “Ethicalism theory in existentialism” by
Nguyén Thi Nhu Hué, v.v.

1.2. Research works in terms of target and scope
1.2.1. Pre-1975 stage

Obviously, under the pressure of history, Saigon literature witnessed
writings of fragile and unknown of human life, of death, of sadness, and
of human indifference, etc... This was one of main reasons for Saigon
existential literature to be strongly criticized. That criticism sometimes
was pushed to the “limit” through remarks made by Ha Méau Nhai,
Trudng Luu, Pham Vin Si, Boi Lan, Phong Hién, etc. in the series of review
of Saigon existential literature in general as well as review of author-work in
particular. Some examples are:
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“The writer of The pupils’ linked arms imitated viewpoints of
existentialism in a mundane and impulsive way. Existentialism for some
peoples in captured area in Southern Vietnam was just a label for a reckless
and depraved lifestyle. If it was terribly spoiled, it could not be more
spoiled. People who lived in a reckless and desperate way like Tram, glued
to existential philosophy like drowned people catching a straw. In post-war
years, in many western countries, there existed a survival lifestyle in which
people live in an irresponsible, rush way without any ideal, exposing
themselves to all types of temptation or indifference to all events of the
society”.

The statistics or dependence on ideas of deniable inclination were not
necessary once they were biased. To some extents, it was aimed at
undervalue Saigon literature in general and existential Saigon literature in
particular. The improved and good nature of existentialism was still not
discovered, meanwhile, other things, as the deviation or the cover of
existentialism are widespread present. This led to the hesitation, or bias
when reviewing existentialism in theory and literature critic in pre -195
stage.

1.2.2. Post-1975 stage

Research works of the renewal of existential literature in the new stage
mainly focused on following directions: discussions of authors whose works
were depicted with remarkable existential features, or were full of basic
categories of existential people such as loneliness, trauma, rebellious and
concern, etc. ..

In the first direction, there were some well-known works like
“Existential obsession in short stories written by Nguyén Huy Thiép”
(Nguyén Thanh Thi); Existential sense in writings of Nguyén Huy Thiép (
Lé Thi Hién’s thesis); Comparative literature (Nguyén Vin Dan), etc.

In the second direction, research works focused on analyzing,
clarifying typical categories of existential sense, notably “Definition of
lonely people in contemporary short stories” (L& Thi Huong); “Isolated
person in urban southern fiction of 1954-1975” (Nguyén Thi Viét Nga),
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“Lost sense in writings of Thuan” ( Trinh Dang Nguyén Huong), etc...

In current context, the idea of author Huynh Nhu Phuong in War,
consumption society and Southern literature market of 1954-1975 is
trustworthy: “Southern area is the cluster of contrasting poles of culture in
which real values must endure in long-lasting process of controversy to be
widely recognized. Until now, an accumulated work of cultural and
literature process of this land is still a project ahead”.

2. Assessment of research fact and development
2.1. Research fact

From the statistic and survey of research works of previous
researchers of existential philosophy as well as symbols of existential
thought in literature, we have some general assessments:

Existential philosophy has been a trend of thought present under
various directions in Vietnam. It has been still a controversial notion.

Basic theories and categories of existential philosophy are clarified
in Vietnam through researched, translated works since 1960s of the 20"
century until now.

Under philosophical viewpoint, existentialism categories swiftly
multiply and become psycho codes which are diverse and abundant.
Vietnamese authors apply these in their works. This process, although it
is limited in terms of space and time (a part of Southern literature (1960
- 1975) and Vietnamese literature from 1986 until now). It actually
leaves remarkable prints and contributions in both content and form.

Research works show prints of existentialism, existential sense in
Vietnamese literature in general and Vietnamese short stories from 1986
to 2010 in particular, which is still isolated, without a comprehensive
overview of the whole system. Existential works in literature mainly
describe separate existential contexts in line with every type of specific
human being. They are not able to point out new shades of traditional
existential categories in modern social situation with tangible changes of
historical and social condition, together with the receiving level of
audiences. This is why until now, authors cannot urge a general (and
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specific look of the reception of existential categories in short stories and
contemporary Vietnamese literature.
2.2. Dissertation’s development

In order to illustrate new contributions while inheriting ideas of
previous researches, the dissertation is developed as follows:

Firstly, implement survey of Vietnamese short stories of 1986 —
2010 into directions of focusing on both scope and spot. Scope means
the enlarged research target who are authors, literature works in the
researched phase. Spot means some specific authors who own clear
demonstration of existentialism.

Secondly, to name human psychological sense of existential people,
clarify characteristics and reasons for those sense.

Thirdly, depict and explain types of space, time, motif system and
symbols related to transforming existential sense into literature works.

Sub conclusion: Existential philosophy was known and applied in
Vietnam in years of war, leaving remarkable prints on Southern Vietnam
literature from 1954 to 1975. Obviously, it is not deniable that the
existential thought was controversial in literature critic circle, in such a
long time, it was implied to be depraved and unethical.

After 1975, existentialism has developed quickly but it still dependent
on surrounding environment which is biased towards the majority. This
explain the difference of existential demonstration of pre-1975 and post-
1975 stages. However, these demonstrations have not been clarified in a
comprehensive and systematical way. They are just individual researches.
With defined development direction, the most significant contribution of the
dissertation is to fill in the shortage of research actual status in today’s
research of existential sense in contemporary Vietnamese literature (as for
short stories)
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Chapter 2. EXISTENTIALISM - THEORETICAL FACETS AND
RECEPTION IN VIETNAMESE LITERATURE

2.1. Existentialism — history and basic categories
2.1.1. History of existential philosophy

Late 19" and early 20™ are heyday of an unceasing developed
Europe. However, there existed risks and worries. Existential context
was shaped among the two world wars, when people turned to
existentialism as a magic remedy to make up for spiritual tragedy they
were subjected to.

Under a different viewpoint, physical civilization created by human
being betrayed them, scientific reasoning was not perfect as they
imagined. In this context, existentialism came to life to react to
rationalist which was at peak, when individuals become identical
fractures in a kaleidoscope with lights of scientific achievements and
when physical dominating world exposed their drawbacks.

Therefore, existentialism is the reaction of human being when facing
mourning tragedy of the war, it is the soul redemption for outcast
characters in a rationalist society, to go against the absolute feature of
science and technology.

2.1.2. Basic categories of existential philosophy

In the work of Existentialism, a humanism theory, translated by Thu
Nhan, J.P Sartre demonstrated 12 treatises of existentialism (according
to E.Mounier) which is: The random of human life/The incompetence of
reasoning/Human evolution/The fragility of human being/Self-
liberation/Human life is limited, the Death is in a hurry/Loneliness and
secret/The nothingness/Individual improvement/ Taken/Others’ issues/
To live is to take chances.

In his work of Existential philosophy, Tran Thai Dinh points out 8
existential categories which are nausea, self-liberation, to be enlightened,
distress, moving forward, self-decision, unique and loneliness, in which
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he pays attention to Nausea and Absurdity/Self-liberation/Distress/Self-
decision.

2.2. Existential premises and signals of new existential stream in
Vietnamese short stories from 1986 to 2010

2.2.1. Existential premises

It is noticeable that the conservation of existential trend after 1975
comes from basic changes of social and historical conditions, new
situations of human life, as well as transformation in the awareness and
artistic viewpoints of authors.

First of all, it is necessary to mention social and historical changes.
Late 1986, the 6™ Congress of the Communist Party was conducted, as a
milestone for critical thinking of the Communist Party and the society.
After this milestone, the creativity and literature have seen remarkable
changes. Many issues were discussed, reviewed, assessed and approved
to their original values. This was favorable conditions for existential
thought-which was originally considered in a biased way-to reappear on
the agenda of history and literature.

Secondly, it is necessary to involve the transition of discourse codes
after 1986. It is easily noticeable that from 1945 to pre1986, Vietnamese
literature applied the same discourse system of the nation, the country
and the people...In correlation with those narratives, human being and
their destinies in the typhoon of war was just underground stream which
was not strong enough and bore no chance to overthrow that “big voice”.
However, after 1986 renovation congress, literature was inclined to
news, exploiting beauty which was undiscovered by previous-stage
literature, for example the beauty of reproduction culture in real life,
obsessions of inter characteristic, etc.

Thirdly, human being faces pain initiated from the outburst of
science and technology, from cruelly economic math, from the
weakening of ethical values which were originally highly appreciated.
Vietnamese society is developing under the trending globalization, with
the globally widespread impact of information technology.
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Various destinies search for the virtual world, expecting to fill in
deep holes in the soul and then they are drowned in that very virtual
world. Once again, science and technology betray the human belief,
pushing them to the vast loneliness.

In one of his research works, Professor Huynh Nhu Phuong stated
that: “Now, existential regrets in a peaceful life has come back in the
symbolic path”. To some extent, it can be seen from post 1986
Vietnamese literature the prints of consecutive demonstration of
unfinished existential echo of 1954-1975. This is also the second calling
of existential philosophy in the new context, whereas the bottom line is,
it is originated from obsession of contemporary life itself.

1.2.2. A number of existential shades in Vietnamese short stories from
1986 to 2010

Basically, literature trended with post 1975 existential trends is still
loyal with main topics of existential theory such as absurdity, loneliness,
worries, lost, rebellious, and devotion, etc..

Many authors address loneliness as a nature of human being. Born
into this life, human being must be lonely, as an inevitable fate.

Human being regards his/her lonely destiny as the destiny of the
exile. Lonely, being exiled, being abandoned are double psychological
status of human being in no-God stage. But not only “God abandons
human being, Buddha abandons human being” (Trinh Céng Son), but
even human being abandons human being.

Destiny issue of human being is being reconsidered. Long time ago,
destiny means “life is in the hands of God and is dependent on God”.
But in existential age, human being is brave enough to react against
God’s will, “deprive the rights of showing from God and give it to
him/herself”.

On the other hand, everybody sees him/herself as a lonely subject, a
closed world with his/her own responsibility. Hence, worry of
himself/herself, of destiny, and disgust on the grounds that in that
journey, no one can help.
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Existential human being is not allowed to consider him/herself with
the same destination, but in the status of being completed. Accordingly,
to live is to implement intentions and breakthroughs. Or else, it will lose,
quit and no longer become existential. The significance of moving
forward in existentialism is originated from this point.

Compared to existential look appeared in urban southern literature of
1950s, 1960s of the century, existential viewpoint of modern age has
many variations. Not only traditional existential categories, or more
exactly, it is the same category but its connotation is broadened to match
with new contexts of modern life. In that direction, existential literature
represents an active voice to identity issue of human being.

2.3. Existential thought combined with modern trends of thought
2.3.1. Existentialism and Psychoanalysis

Studying Sartre, a typical represent of existential philosophy, we
would be surprised to know that existential thought by Sartre is different
by period. In the first period, Sartre makes believe that he knows nothing
of psychoanalysis, even he keeps his arrogant look over Freud. In the
second period, this is the merging of existential philosophy with
psychoanalysis. The above-mentioned points prove that if we study the
relationship of existential philosophy and psychoanalysis, it is not a
forceful idea. According to J.B.Pontalis: “Someday, there must be a
writing of the unclear relationship history, formed by an attraction and a
flinch sharing the same degree of sharpness which Sartre owns for the
last 30 years towards psychoanalysis” (quoted in the translation by Lé
Hong Sam of Sartre and Existential psychoanalysis, Pacaly Josette).

In fact, this relationship is displayed in pre-1975 Vietnamese
literature until now, it is maintained durably and deliberately on two
basic facets which are sex and death.

2.3.2. Existentialism and feminist theory

Simone de Beauvoir — the founder of French feminist theory is also
an existentialist. Accordingly, in her work, existential spirit and human
existential responsibility of the human race in general and women in
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particular is the most noticeable concern: Dare to live, dare to devote but
responsible for her behavior in the society. From this point, we can
realize the grounds for a relationship between existential philosophy and
feminist theory, especially when it is demonstrated in works.

The most crucial issue of concern in feminist theory is to liberate
women, to define identity-the self of women, to liberate the dependence
of an inferior ego as compared to a superior ego who are male. The
delicate mixture, under un unpredefined ratio between existentialism and
feminist theory is the starting point of awareness of individual value
possessed by women. This creates female characters who are instinctive
but powerful, pristine who dare to live and assume responsibility for
herself.

Sub _conclusion: From 1986 to 2010, literature with existential
sense has gone through a long process with findings, experiences and
statements. Traditional existential categories originated from Europe
blended and adapted into Vietnamese context of historical and cultural
conditions. This was gradually recognized and fairly judged. Irrespective
of intervals in the existential stream, Vietnamese literature witnesses 2
times of calling made by existential philosophy. The first one was in
1950s, 1960s. The second came from 1980s of the 20" century
(especially after the renovation 1986 congress). In those two times of
calling, the latter was regarded as the compensation for the unfinished of
the former in approaching closer to positive existential values including
meeting and harmony among trends of thought and theories of
modernism and postmodernism.
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Chapter 3
CHARACTER TYPES OF EXISTENTIAL SENSE IN
VIETNAMESE SHORT STORIES FROM 1986 TO 2010

3.1. Character type of loneliness
3.1.2. Loneliness-Outcast

As a living subject, only human being can perceive loneliness and
that perception among the community. In other words, wherever there is
loneliness, there is always the isolated relationship from the community
and the leftover by him/herself.

Lost relationships in modern Vietnamese short stories originate from
the difference in which its consequence is the loneliness with colors of
outcast. Various authors exploit the outcast under a wide variety of
forms such as Ta Duy Anh in Rewritten legend of Angel and Devil,
Over the omen, Ha Thi CAm Anh in As the rough root.

However, soul differences revealed through thought, viewpoints and
new trend cause people to absolute loneliness. This is the lonely status as
described by Hamvas Bela: “There is a loneliness type in which related
people prove themselves to cast away from the society...This loneliness
stems from higher demand, from the objection against the weakening
spirit in the community, with rejection against the shallow and
superficial and trivial taste”. In this direction, some authors wrote about
soul differences like Poan Ngoc Ha in Teacher of literature, Da Ngéan in
Where are you from?; Pham Thi Hoai in Angels, Nguyén Huy Thiép in
Retired military general, Nguyén Quang Thiéu in The promise of time,
Father’s land...

3.1.3. Loneliness-Destiny

The significance of loneliness-destiny type combined with
abandoned status. Since “unsatisfied with miseries in life to exclude
God, people find themselves isolated and lost in night space and time,
lives on a small planet, lost in the spatial universe”. That loneliness and
isolation transported from an empty no-God Europe to travel to
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Vietnam. In a small strip of land full of spiritual parts, that psychological
sense was promptly widespread through two wars, with long-lasting
duration and sharpened in modern life. Without any reference to God,
authors search for Vietnamese spiritual symbols or create their own
spiritual-cultural. But human being is not only abandoned once. In
modern life, it is much easier for human being to be abandoned in all
kinds of relationships. Therefore, there is a slight pinch to involve others
in their relationship, even it is friendship, love or maternal love.

Byron used to address urban loneliness or modern loneliness. This is
one of age transformation converted from globally technological age of
existential loneliness. “Characteristics of modern loneliness is the
appearance of serial loneliness — a comprehensive symptom, a social
phenomenon. There have never been lonelier persons than current time
in modern cities. Loneliness becomes a social status”. This explains for
the fact that modern people are more inclined to “create their own oasis
to preserve its own originally pristine values”.

3.2. Character type of rebellion
3.2.1. Rebellious in the awareness

Obviously, reaction is one of crucial existential characteristics:
“Human being is only real when he/she knows to react. Honor and value
of human being lie in the ability to react, to resist a destiny attached in a
absurd way”.

One of starting points to prove the growth of existential
characteristics is the awareness — to some extent — the boredom of daily
life. Desperate to escape from the vapid and flavorless air is the most
strong motivation for the devotion of each individual. However, the
significance of the awareness process full of existential color is not
dependent on the fact that if it leads to specific activities. The sense born
in this self-awareness process also incite strong ignition values.

No matter what, once an individual perceives his/her situation, he/she
woke up. This is the first movement as preparation for the real
transformation.
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3.2.2. Rebellious shown in activities

Recognizing all above-mentioned issues is a development of human
being on asserting his/her position. However, human being keeps
moving on, they struggle, fight and resist — though extreme sometimes,
to define his/her individuality. “...Human being always struggle.
Struggling is the survival characteristic, to struggle against related
context and even against sacred power”. To rebel to struggle against
slavery, assimilation, dependence; to rebel against mean prejudices, to
rebel to define the so-called individual personality, soul, characteristic of
each person.

One of the humanitarian rebellious type is the sexually rebellious
type whereas characters (mostly female) publicize to be sexually
satisfied such as Thudn in the Rain of while plum flower (Pham Duy
Nghia), Nha in Hidden corners of Sa Pa (Ly Bién Cuong)... In this
topic, authors deliberately combine existential thought with
psychoanalysis and feminist theory to multiply the viewpoint over
modern women.

3.3. Character type of worry

According to existentialists, worry and depression are different forms
of psychological reflection. Worry, depression and reflection are to be
inclined to existentialism. However, under modern social context, we
realize that the worry is transformed into a new form which is the
puzzled sense and concern in real life and predefined death.

3.3.1. Concern of life

Concern of existentialism is the one without specific shape, which is
depicted as a space, air whereas people are floating from this side to
other in the middle of nowhere. Feeling of concern is attached with the
notion of “lost”, “missing”, “misguided”, which is hard to illustrate and
to find related reasons. Concern is present and dominates human being
in all activities, thoughts and choices. This type of feeling can even hurt
people like the sharp knife which is hidden in an invisible drawer”.
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3.3.2. Concern of death

From perspectives of some existentialist, ultimate destination of
human being is death. “Human being is a subject inclined to death. To
die is to equal an ultimatum behavior of human being, which is
extremely important of this life”. (Heidegger). Death is like the destiny,
also the survival limit, and the sublimate process of artistic values.

Sub conclusion: Existential philosophy is the unique philosophy of
the 20™ century which brings people back to people, back to complicated
psychological process of human being. In current context, everything
can be processed, even human soul. “Higher techniques lead to
monotonous common denominator, whereas related numerator gets
smaller and smaller and the denominator gets bigger. [15, p.71]. This is
the context pushing people into loneliness. In the loneliness, people
tends to unpredefined future and are obsessed with death, with a
permanent anxiety. To overcome this spiritual tragedy, human being can
only live and accept the resistant attitude. In this resistant process,
existential characteristics are well demonstrated, which are also honor
and values of human being.

Sensibly receive the spirit of existential philosophy originated from
western countries, 25-year Vietnamese short stories made tremendous
demonstrations of typical existential psychology which are loneliness,
worry and resistance through related characters. Since then, the
psychological context of Vietnamese people in contemporary society is
depicted thoroughly and truthfully, especially in works written by young
authors in early 20" century years.



17

Chapter 4
SPACE, TIME, MOTIF AND SYMBOLS OF EXISTENTIAL
SENSE IN 1986-2010 VIETNAMESE SHORT STORIES

4.1. Artistic space and time of existential sense
4.1.1. Artistic space — existential environment of human being

Space type of large, long, and far is one of popular types in modern
short stories. Authors tend to attach people to heightened and broadened,
far away space to highlight the regret over related destiny which is
unforgettable from scratch.

Sometimes, authors deliberately limit living space of human being,
converting people into a “self-aware thing” to strengthen the sense of
absurdity of modern life.

Office space of modern society shows up as bars imprisoning people.
A new type of space is created in modern society which is the virtual
space. Virtual space compensates people with their shortage in real life,
but it is just a virtual compensation. Because once people get out of that
world to get back to real life, it is evident for them to feel pain,
loneliness and sadness.

4.1.2. Artistic time — tragedy of limited survival

Actual favorite period of time written by the authors is midnight, late
at night, and dawn because at those points, people absorb all the
loneliness of their soul.

Existential timeline is the one measured by human life span, or
measured by only moments. And a common trend exploited by many
authors is to simplify time to give prominence to the waste of time in
human life as for his/her aspiration in life. Existential notion becomes
the crowning point when people notice that together with the flow of
time, they are losing something. Therefore, they tend to become puzzled
and regretful especially on the ground that that flow is filled with
monotonous and absurd strings of activities.
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People regret time they let slip away. This explains why authors
always find a way to postpone the time stream, which is to demonstrate
the hesitation, flinch and imprisoned feeling in human life. However,
sometimes, time passes so quickly that people skip emotion. In those
contexts, they choose to live - rush, burn, compete with time, displaying
unique characteristics in the eternal stream of time.

4.2. Artistic motif of existential sense
4.2.1. Journey motif

The nature of existential theory is to evolve, to transform. It can not
be stopped as deadlock and standstill. These features define the animated
characteristic of existential theory and transformed into journey motif,
trips in existential literature.

One of the first and foremost characteristics of existentialism is the
gut to overcome, overcome the related context and overcome itself. Most
of the journey are characterized with escape, flee to search, experience
and assert. People flee to prove their ideal, to clarify beliefs which are
seemingly vague and virtual, to perceive the depth of their soul, and also
to change the destiny, to prove that they are not born with a
predetermined fate, a predefined future which is called destiny. Here, the
crucial thing is the awareness to dare to devote, dare to overcome. It is
not the destination format of each journey.

Journey motif in which people leave to illustrate strong existential
shade: both intensified and tragic because no one can predefine the
specific destination of each journey. The important thing is to get on
board...

4.2.2. Motif of absurd life

Existentialist stated that the existence of human being itself is an
absurdity. Absurdity becomes the starting point and destination venue at
the same time of all the things in this world. “All the accidents stem
from absurdity and become absurd, which means it stems from nowhere

and it leads to nowhere...”
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The first level of existential absurdity is originated from the
monotonous, boring, flinch, flavorless life. This absurdity emerges from
daily situations, especially in modern life when science-technology is
crowned and human soul is at risk of being digitized just like their hand
and their mind.

In modern society, the second level of absurdity is visible when
people stand together without any real bond, or they even act like they
do not see one another. The real and absurd tragedy of modern human
being is to be abandoned and lost right in their own family, among their
most beloved ones.

Another level of absurdity is the fact that people are thrown into the
large world, into lame and frustrating lives. And no matter how they try,
every day passed by is “to live in the shade of death. Because death is
the destiny awaiting people”.

4.3. Existential symbols
4.3.1. Location symbolic group

If we agree that human being must be a subject to strive forward to
existential values, the self-decision and devotion/journey are crucial
existential psychological type. Devotion is the attitude to keep moving
forward in existential attempt. Related to this positive lifestyle, we can
find symbols attached with journey like the road, stair, port, railway
station, etc...These are familiar space and location from which people
set off their journey, also aspiration venue for people to look for.
Stemming from these two levels of meaning, existentialists tend to write
about them as about the unceasing devotion of a human life.

However, at times, those very symbols signify the wandering and
deadlock of a destiny, the incompetence against fates as in the road
image in 108 Queen’s crape-myrtle (Nguyén Thi Thu Hug), stair image
in the same book (Nguyén Thi Thu Hué¢), the sail in the river in Men’s
tears (Nguyén Thi Thu Hug¢), etc...
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4.3.2. Natural and spiritual symbolic group

Existentialism considers human life as fragile, unpredefined, random,
accident and absurdity. People are born to live day by day to realize their
targets. This explains why literature always borrow fragile, unpredefined
and premature to imply human destinies as those of dust, and cicada,
etc...

To demonstrate the isolation without any shelter, authors create and
transform occidental religious symbols, for instance, the image of the
Hole Cross is displayed as a reminder of the burden the existential life
places on human shoulders; as the collapse of a role model which used
to be a faith, as an anchor deliberately or accidentally hammered into
human life; as symbols of redemption and punishment, etc....

Some authors are trending to apply symbols of Vietnamese color who
are Vo Thi Hao with Blessing, Fortune and Long-lived; Nguyén Huy
Thiép with Big mother, etc...

Sub conclusion: Existential people are present in related space and
time. Popular existential space is the far and wide space (connected with
senses of loneliness and destiny), item space (tight, glued with
imprisoned feeling), virtual space (attached with modern life).
Accordingly, existential timeline is the flowing, obsessive time of mood,
of absurd sense. Two typical motifs of existential sense is journey motif
and absurd motif. Existential symbols mostly are familiar ones added
with new meaning such as spatial symbols (road, stair, port, railway
station, etc...), natural and spiritual symbols (cicada, dust, the Holy
Cross, etc...)

Types of artistic space, time, motif, and symbol system incorporate to
illustrate new artistic values. It is the existential discovery into
renovation-age life, is the integration into the sophisticatedly spiritual
world of human being, is also a renewal signal of narrative method of
Vietnamese prose in general and contemporary short stories in
particular.
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CONCLUSIONS

In modern Vietnamese literature, from the perspective of the authors
and the audiences, existential theory is not a “stranger”. As for the first
time it appeared in Vietnam, back in 1950s, 1960s of the 20" century,
when Southern Vietnam was in harsh days. When the war was over,
there were 10-year interval of existential stream whereas people are
involved in other issues. However, the air of renovation, also under
specific historical context, the second reunion took place.

Two paths of existential literature are far away from one another by
the 1975 milestone, also by the receiving attitude. Before 1975, as for
political burden, harsh conditions caused by the war, people reviewed
existentialism in a biased and subjective way. Therefore, they only found
out negativity and distortion without recognizing the whole picture of
positivity with ignition impact of existential literature. After 1975, the
“open economy” created favorable conditions for people to be more
flexible in assessing and judging issues, especially sensitive ones such as
existential philosophy and existential literature.

Literature with existential sense in the phase of 1986-2010 (notably
through short stories) was not only the inheritance from existential
theory in 1954 - 1975 literature but, to some extent, it got rid of negative
existential notions, to complete and develop positive existential core of
this phase. Some existential categories were the “transition” from
philosophy to literature, but some were new variations under modern
social context. Furthermore, current existentialism needed to be
considered in connection and integration with modern trends of thought
such as psychoanalysis, feminist theory, and postmodernism theory,
etc... These theories were blended together for a new existential sense
with diverse demonstrations, which could be explained from various
directions.

After 1986, existential literature was the “podium” of psychological
status, with obvious characteristics were seen in human loneliness. As
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for existential people, loneliness was destiny. People could be lonely out
of difference, being abandoned, out of a consequence of science-
technological age (urban loneliness). However, most severe existential
loneliness was the one with which people used to be condemned since
the “death” of God. With this loneliness, people were desperate with no
exit, because it was in the middle of nowhere, without any specific
purpose. Loneliness became flesh, integrated with human destiny.

Worry/concern was another type of reflection sense mentioned a lot
in Vietnamese short stories from 1986 to 2010. However, under current
social context, worry is not just a reflection sense, it is the real worry,
even the real fear. Life is short, with unexpected incidents. Hence,
people are likely to be placed in unceasing panic. Worry (with stronger
degree regarded as fear) are present everywhere, even in regular places
and items. This worry is especially intense when people are thrown into
journeys, into journeys with unpredefined destinations.

Existential people in Viethamese short stories from 1986 to 2010
were also people who could resist, resist against related context, against
related prejudice, against their own destiny. They doubted the so-called
fate and were determined to change it with unceasing and devoted
attempts. The resistance stems from their thought and be displayed
through strings of activity. But when resistance only stops at thinking, it
is an advancement on the existential journey. The crucial issue here is
not the ultimate result but the establishment process of the resistant
notion. Resistance is attached with real human values, to some extent, it
is close to the “der will zur macht” notion stated by Nietzsche.
Resistance is the overcoming process, over the him/herself.

Existential people are present in related space and time. Popular
existential space of 1986-2010 period is the far and wide space
(connected with senses of loneliness and destiny), item space (tight,
glued with imprisoned feeling), virtual space (attached with modern
life), open space (attached with aspiration of devotion). Accordingly,
existential timeline is the time of obsession, mood, and absurd sense.
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Existential space and time sometimes transform into special forms in
terms of space and time such as late night, dawn (both space related and
time related).

Two typical motifs of existential sense in Vietnamese short stories
from 1986 to 2010 is journey motif (connected with self-decision,
devotion of existential people and the motif of absurd life (reflecting
existential philosophy viewpoints against life and human existence).
Existential symbols mostly are familiar ones supplied with new meaning
such as spatial symbols (road, stair, port, railway station, etc...), natural
and spiritual symbols (cicada, dust, the Holy Cross, etc...)

These symbols reflect authors’ viewpoints over human life through
existential glass: human existence is fragile, absurd; human life is the
endless exile and unceasing journey...

In our opinion, existential sense in Vietnamese short stories from
1986 to 2010 possesses positive features, which is capable of
transferring  psychological mood under current social context.
Obviously, the survey of existential sense in a limited number of works
will lead to some drawbacks. The dissertation does not have the
opportunity to broaden and analyze more into other basic categories of
existentialism. Survey target is still limited at national level (ho chance
of study this area internationally). However, these shortages represent
opening directions for next research works of existential factors in
literature in the future.



PUBLISHED RESEARCH WORKS

Tran Nhat Thu (2014), “Existential people in short stories written by
Nguyén Thi Thu Hué”, Journal of Military Arts, no. 803, p.101-105.
Tran Nhat Thu (2015), “Existential sense in the short story of Left
wing, written by Phan Hon Nhién”, Journal of Science and
Technology, Quang Binh University, no. 9, ISSN 0866-7683.

Tran Nhat Thu (2016), “The death under psychoanalytical viewpoint
— existential theory”, Journal of Literature, no.3, p.57-64.

Tran Nhat Thu (2016), “The presence of existential sense in post-
1986 Vietnamese short stories”, Proceedings, National Conference
of Vietnamese literature accomplishments after 30 years of
renovation (1986-2016), p.468-477.

Tran Nhat Thu (2016), “Some existential symbol in contemporary
Vietnamese short stories”, Journal of Science, Hue University, ISSN
1859-1388, no.08, p.5-19.



